International Multidisciplinary Research in Academic Science (IMRAS)

Volume. 8, Issue 06, June (2025)
THE PHILOSOPHY OF LIGHT: HERMENEUTIC INTERPRETATION INFORMATION

ABOUT THE AUTHORS

https://doi.org/10.5281/zenodo.15708331

Kholmuminov Jafar Muhammadiyevich
Doctor of Philosophical sciences (DSc), Professor of the “INTERNATIONAL SCHOOL OF
FINANCE TECHNOLOGY AND SCIENCE” INSTITUTE (Tashkent, Uzbekistan)
TenegpoH: +998909409498 jafarkholmomi@gmail.com
Komilov Daler Rustamovich
Candidate of Philosophical Sciences, Associate Professor, Head of the Department of
History and Intercultural Relations of the International University of Foreign Languages of
Tajikistan named after S. Ulughzoda, Dushanbe, street. F. Muhamadiev 170/6. Tel:
+992304404040. www.daler.komilzoda@gmail.com

XonamymuHos Yabdap Myxammaguesud
dokmopu unmxou ¢ancaga (DSc), npogpeccopu MHcmumymu ISFT (waxpu TowKaHo,
Yymxypuu Y36ekucmoH), TenegoH: +998909409498 jafarkholmomi@gmail.com
Komunos flanep Pyctamosuy
HomM3a0u uamxou gancaga, domceHm, Myoupu Kagedpau mavpux 8a pobumaxou
b6aliHugapxaHauu oHuweoxu 6aliHanmunanuu 3ab6oHxou xopuyuu ToyuKucmoH 6a Homu
C.ynyf300a, w. AywaHbe, Kyyau. ®. Myxamaoues 170/6. TenegoH: +992304404040.
www.daler.komilzoda@gmail.com

XonamymuHos [Oxadpap Myxammagmesuy

dokmop ¢unocogpckux Hayk (DSc), npogpeccop MHcmumyma ISFT (2. TawKeHm,

Pecnybnuka Y3bekucmat). TenegoH: +998909409498 jafarkholmomi@gmail.com
Komunosa flanepa PyctramoBuya

KaHOudam ¢unocopckux Hayk, OoyeHm, 3asedyrouwuli Kagedpoli ucmopus
MeMOYHAPOOHOU  KOMMYHUKauuu  TaOMUKCKO20  MexwOyHapOHo20 yHuUsepcumem
UHHOCMPAHHbLIX A3biKos umeHu C.Ynye3ade, 2. [ywaHbe, ya. Myxamaduesa ®. 170/6.
men: +992304404040. www.daler.komilzoda@gmail.com

THE PHILOSOPHY OF LIGHT: HERMENEUTIC INTERPRETATION

Abstract: The article entitled “The Philosophy of Light: Hermeneutic Interpretation
and the Irfanic School of the ‘Absolute Light’ in the History of Human Thought” is a
philosophical-hermeneutical inquiry into the concept of "absolute light" as the ontological
and spiritual foundation of being, understanding, and ethics. Drawing on methods from
philosophy Ibn Sina, Suhrawardi, Ibn Arabi, hermeneutics of understanding Gadamer,
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Heidegger, and contemporary philosophy of language Wittgenstein, the study frames light

as a unifying symbol and medium for epistemology, morality, and existence.

Absolute light is presented not merely as a divine attribute, but as the precondition of
meaning, conscience, and presence. Employing the notions of light ontology, hermeneutics
of meaning, and light-based ethics, the article traces the evolution of light across classical
metaphysics, mystical insight, aesthetics, and even the philosophical implications of
artificial intelligence. Understanding, in this framework, emerges only within a luminous
space shaped by inner experience and tradition.

The research concludes that absolute light, with its metaphysical, cognitive, and
moral dimensions, can serve as a unifying model for integrating science, ethics, and culture
in the digital age. Light is not a mere metaphor here, but the very substance of meaning
and being.

Keywords: absolute light, light ontology, hermeneutics of understanding, Ishraqi
philosophy, knowledge, conscience, First Intellect, Irfan, understanding, ontology, light
ethics, artificial intelligence, philosophy of knowledge, truth, language and light, perfect
human, universal philosophical ethics, inner meaning, philosophy of art.

®ANICADAU HYP: TAGCUPU TEPMEHEBTUKI

AHHoOTaTcuA: Makosaa maxmu yHeoHU «®Dancagau Hyp: magcupu eepmeHesmuki 8a
makmabu upgoHuu "Hypu mymnak" 0ap mavpuxu magakkypu 6awapl» Kywuwu 0aKUKU
gancaghi ea cepmeHesmukl 6apou OapKU MApxymu «HypU MymaaK» xamyyH 3epcoxmopu
OHMoOso02U 8a MavHasuu Xxacmu mebowad. Myanaugp 60 ucmugoda a3 pasuwxou
¢ancagpau N6HU CuHo, Cyxpasapodd, N6HU Apabld, cepmeHesmuKkau gaxmuw adamep,
Xatlidezzep 8a ¢pancagau myocupu 3a60H BumeeHwmeliH Mas3yu Hyppo Xam4yyH mamcunu
BOXUOKYHAHOQU mMavpugam, axs0K 8a Xacmu maxsausa MeKyHao.

Hypu mymnak 0ap UH MaxKuk Ha maHxo cugpamu Wnoxd, 6anku wapmu 3yxypu
MAabHO 84 BUYOOH, MOAU haxmuw 6a a3ou xy3ypuu mavHasl bappacid meaapoad.
Myannaug masaccymu ucmusoxomu OHMOsA02UAU HYp, 2epMeHe8MUKAU MAbHO, aX/A0KU
Hyp 8a 8UY00HU HYp, HYpU Mymsaakpo 0ap Mmacupu mavpux, ¢ancaga, upgoH, xyHap ea
3exXHU CyHbU MaxKukK meKkyHao. ®axmuw, mubku UH maxausa, maHxo 0ap ¢gasou Hyp
paswaHwyoda a3 bomuH 8a AHbAHA UMKOHMNA3Up acm.

Taxkuk 6a xynoca mepacaod, KU Hypu Mymsak YyH acocu memadgu3suki, mavpugpamdi
80 GX/10KU MemasoHa0 Mooesnu MymmaxuoOKyHaHOAuU UM, GX/a0K ea ¢gpapxaHe oap acpu
pakamiu 6owad. Makona pasuwu 4a0uou gaxmuwu upgpoHU 8a ¢ancagpupo newHuUxoo
MEeKYHAO, KU 0ap OH Hyp HA MAaHxo pams, 6asKku Myxmasou MabHO 8a xacmud acm.

Kanudeoxaxo: Hypu MymaaK, OHMOA02UAU HYp, 2epMeHesmuKau gaxmuul,
¢ancagau Nwpok, mavpugpam, 8u4y00H, aKAU a8eas, UPPOoH, haxmuli, XacmuuwuHocd,
amukau Hypu, 3exHuU cyHbvl, ¢hancagau mavpugam, mapxymu xaKkukam, 3a60H 8a Hyp,

179



International Multidisciplinary Research in Academic Science (IMRAS)

Volume. 8, Issue 06, June (2025)
UHCOHYM-KOMUJ, QaXA0Ku ancagpuu ymymubawapl, 3a60H xamuyyH ¢asou Hypd,

¢ancagpau xyHap, mavpugpamu 6omuHdU.

dUN0CODPUA CBETA: TEPMEHEBTUYECKOE UCTOJIKOBAHME

AHHOTaumAa: Cmames nod HazeaHuem «Puaocopua ceema: 2epMeHesmu4ecKoe
UCmMonKosaHue U UpgpaHcKas wkona “AbcoaromHoz2o ceema” 8 ucmopuu 4esnose4vyecKol
Melcau» npedcmasaaem coboli hunocodpcKko-2epmeHesmu4ecKkoe uccinedosaHue NoHAMuUA
«abcontomHo20 ceema» Kak oHmosoau4eckoli u 0yxos8HoU OCHO8bI bbimus, MO3HAHUA U
amuKku. Aemop onupaemca Ha Noodxoosl gunocogpuu N6H CuHa, Cyxpasapdu, N6H Apabu,
2epmeHesmMuKuU rnoHumaHua ladamep, Xalidezzep u cospemeHHOU ¢unocopuu A3bIKA
BumeeHwmeliH, ymobbl paccmompemob c8em KAK cumeosn u cpedy, 0b6beduHAWYo
3HaHUe, MopPasb U 3K3UCMEHYUIO.

AbcontomHsili ceem 8 CmMamee OCMbICAAEMCA He MOAbKO KAk ampubym
60xcecmeeHH020, HO U KaK yca08ue nposasaeHua CMbiCsa, cogecmu u npucymcmaeus. Yepes
KOHUenuuu OHMmMos02UU C8ema, 3MuKu ceema U 2epMeHes8MuUKU CMbICAd, aemop
aHaau3upyem mpaHcghopmayuu MoHAMUA ceema 8 ucmopuu gusaocoguu, upgaHa,
UCKyccmea u 8 Co8peMeHHOM KOHMeEKCMe UCKYCCmeeHH020 UHmesnnekma. [MoHumaHue,
KOK rokassieaem ucciedosaHue, CMaHo8UMCA B03MOXKHbIM MOLKO 8 C8emosom
npoCMpaHcMee 0CMbICIEHHOM Yepe3 8HymMpeHHUU onbim u mpaouyuto.

Paboma npuxodum K 861800y, Ymo abcoanromHeili ceem, 06510009 memagu3uyeckum,
M03HABAMEbHLIM U HPABCMBEHHbIM CMamycom, crocobeH cayxumes yHUBepCasnbHoU
MOOes1blo UHMe2payuu HayKu, amuKu U Kynemypbl 8 ycao8uax yugposoli snoxu. Ceem
30ecb npedcmaem He KaK Memagopa, a KaK CamMo Cyu,ecmeo cMbicaa u 6bimus.

KnioueBble cnoBa: abcoswomubili ceem, OHMoOs02UA c8ema, eepMeHesmMuKa
MOHUMQAHUSA, punocogpus Mwpaka, 3HaHUE, cosecms, rnepsoili pazym, upgaH, noHUMaHue,
OHMOs102USA, 3MUKQA C8ema, UCKYycCMeeHHbIl UuHmesnnekm, ¢hunocogua no3HAHUA, UCMUHA,
A3bIK U ceem, cosepuieHHbIl 4es108€eK, yHUBEPCAnAbHAA (uUA0COGDCKAA 3MUKA, OYX08HbIU
CMbICA, Gpunocohus UCKyccmaa.

A Philosophical Inquiry into the Concept of “Absolute Light”

is an attempt to understand and describe one of the central concepts of mystical,
metaphysical, and Islamic philosophical thought. This notion, rooted in divine and spiritual
sources, can simultaneously be applied within the framework of modern epistemology and
ethics. “Absolute Light” is not merely a symbol of brightness, but a foundational principle
of ontology, epistemology, and moral consciousness.

The subject of this article is directly related to core philosophical questions such as:
“What is being?”, “How does understanding occur?”, “Where does conscience awaken
from?”, and “How is knowledge of truth possible?”. Drawing on the methods of Islamic
philosophy (lbn Sina, Al-Ghazali, Ibn Arabi), hermeneutics of understanding (Gadamer),
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and mystical analysis, the study seeks to present light as a unified and comprehensive

principle.

This article is intended for those seeking to understand the interrelation of
knowledge, ethics, and being within the context of Eastern philosophy. It offers readers
the opportunity to revisit classical teachings through the prism of “absolute light” and to
explore their potential connection to the concerns of contemporary philosophy.

The concept of “Absolute Light” has emerged in the philosophical consciousness of
humanity as a central foundation of knowledge and as a key indicator of reality itself.
Rooted in the traditional mystical thought of both East and West, this concept has
historically evolved from a symbolic allusion to a spiritual principle into an ontological,
epistemological, and hermeneutical category. As the luminous essence of existence,
“absolute light” is articulated in the Illuminationist school (Suhrawardi), in the natural and
metaphysical philosophy of Ibn Sina, and in the mystical doctrine of the Unity of Being by
Ibn Arabi — all of which interpret it as the source of both the manifest and hidden
dimensions of human and cosmic existence.

In mystical thought, light is not merely a symbol of God, but a medium through which
being connects with divine knowledge. The Qur’an, in the verse “Allah is the Light of the
heavens and the earth” (Surah An-Nur, 24:35), does not limit the notion of light to any
empirical human experience. Rather, it presents it as both the essential manifestation and
the manifesting essence. This light, essentially indescribable, holds the status of “absolute
presence” in philosophical interpretation — an illumination emerging not from physical
limitation, but from the spiritual domain and the possibility of mystical cognition.

In modern philosophy, Martin Heidegger describes how Being reveals itself
historically through the concepts of “appearing” (Erscheinen) and the “clearing” (Lichtung).
For Heidegger, light is not physical brightness but the open space in which Being becomes
intelligible to the mind. Hans-Georg Gadamer, in turn, through the hermeneutics of
understanding, illustrates how the act of interpretation is a luminous process — one that
brings clarity to historical texts and human experience through the medium of tradition.
This “light” at the level of understanding represents the link between times and languages,
the emergence of new meaning within a hermeneutic horizon.

Thus, “Absolute Light” is explored in this article as a universal philosophical concept
capable of uniting mysticism, classical philosophy, hermeneutics, and even contemporary
philosophy of technology and artificial intelligence. The aim of the inquiry is to reconstruct
a new vision of understanding, where light appears as the condition for the manifestation
and possibility of knowledge in a global human process. In other words, “absolute light” is
the condition for being and the possibility of meaning. From this perspective, the article
approaches the concept not as an empirical phenomenon, but as an ontological structuring
and a hermeneutical term — a light that illuminates the entire system of knowledge and
existence.
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In traditional philosophy, light is not merely a sign of sensory illumination but a divine

form of being and the original generative principle of reality. In the teachings of Plato, light
is a quality of the world of ideas — the intellect can only grasp truth in the radiance of
divine knowledge. Plato likens sunlight to the intelligible and ideal world. This metaphor
was later fully developed in llluminationist philosophy and reinterpreted by Suhrawardi
into a new philosophical framework.

Suhrawardi defines light as the essence of being and the basis of all relations
between existents. In The Philosophy of Illumination, all beings originate from the “Light of
Lights”, which itself is the light of the Absolute and the Ineffable. Here, light is understood
as a non-material phenomenon that measures the degree of being. This theory, which
organizes all levels of existence into a luminous hierarchy, has profound ontological and
cosmological implications.

Ibn Sina (Avicenna), in his philosophical works — especially in the “Divine Sciences”
section of The Book of Healing — discusses the concept of light in connection with the
“First Intellect” and “divine emanation”. For him, light is an essential quality of Being and
the source of the manifestation of things in the mind. He approaches this idea not only
metaphysically but also through the concept of the Active Intellect, as a spiritual light of
comprehension. In this view, absolute light becomes the origin of rational knowledge and
the possibility of the mind’s connection to truth.

Therefore, in the traditional philosophical schools of the East and Islamic thought,
light is not merely an expressive symbol but a fundamental model of being and cognitive
structure. In both mysticism and classical philosophy, it is the determining element in the
relationship between the human and the totality of existence — and simultaneously
between the external and the internal worlds.

Hermeneutics, as the science of understanding and interpretation of meaning,
situates the concept of light at the level of historical and linguistic comprehension. In the
view of Hans-Georg Gadamer, who defines hermeneutics not merely as a method of
textual interpretation but as a condition of the very being of understanding, light appears
as the illumination of meaning, the manifestation of truth, and the space of historical
distance. In this approach, light—as Gadamer expresses—is the condition for the
possibility of understanding, where the individual, situated within the stream of tradition
and language, acquires the capacity to grasp new meaning.

Thus, understanding is not an internal event of the mind, but a process that occurs
within a luminous space—the space between tradition and the present. In this process,
light symbolically signifies the open field where meaning appears and where
understanding gains the possibility of reconfiguration. This space, described in Gadamer’s
hermeneutics as the “fusion of horizons” (Horizontverschmelzung), is the horizon of
meaning that emerges between historical and individual consciousness.

From the perspective of the philosophy of language, light also signifies the possibility
of understanding through connection with prior meanings and contextual space.
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Understanding here is itself a luminous process: meaning arises not in a fixed form, but in

an open and enlightened space where history, language, and human self-awareness
converge. Therefore, hermeneutics, in its original sense, is the pathway to the illumination
of meaning—that is, an attentiveness to the light through which meaning becomes
possible.

The hermeneutics of light allows us to evaluate knowledge as the radiance of intellect
in relation to tradition and experience. Understanding is not merely a catalog of
knowledge, but the continual emergence of meaning within a network of past and present
insights. Such understanding has a scattered yet generative character: light becomes
simultaneously the locus of interpretation and the ground of knowledge.

From this angle, the concept of “Absolute Light” in hermeneutics may be understood
as a metaphor for the space of meaning in which truth is revived as the manifestation of
tradition and temporality. This light is connected to divine and mystical significance, but at
the same time carries the most intense features of historical-philosophical thought: it
allows us to conceive of understanding not just as an intellectual faculty, but as the
presence of being within a space of meaning.

As a result, “Absolute Light” in the hermeneutic framework emerges as the
foundation of epistemic, historical, and cultural understanding. Light, which in mysticism
symbolized the unveiling of the inner, becomes in hermeneutics the space for the
possibility of meaning. In this way, the article attempts to synthesize two streams—Ilight as
inner manifestation and light as a field of meaning—into a unified system of
comprehension and knowledge.

In Islamic mysticism, particularly in the teachings of Ibn Arabi, light is described as the
outward manifestation of truth within the mirror of being. According to him, the entire
cosmos is a reflection of one unified light that manifests in various forms. Light is a symbol
of the Unity of Being (wahdat al-wujid) and simultaneously a means of inner
interpretation of reality. In this school, Absolute Light is not only a divine quality but also
the clearest form for understanding the manifestation of the Divine Essence.

In Futdhat al-Makkiyya (“Meccan Revelations”) and Fusts al-Hikam (“Bezels of
Wisdom”), Ibn Arabi defines light as the embodiment of the divine attributes of
knowledge, will, and being. He asserts that all cognition takes place through light, since
light is the gateway into the world of meaning and the means of determining the human
position within the chain of existence. In this conception, light is not merely something
bright, but the very locus of understanding, where meaning and manifestation converge.
Thus, Absolute Light in mysticism is not a physical reality, but a space of knowledge, the
visible of the invisible, and the condition of attachment to truth.

Hence, in Islamic mysticism, light is the revealer of the inner, the discloser of the
secrets of existence, and the foundation of a hermeneutics of spiritual knowledge. From
this standpoint, understanding Absolute Light becomes possible only in the context of
mystical experience and inner awareness.
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In theological philosophy and metaphysical mysticism, the concept of light is

regarded not only as a divine attribute but as the very principle of the creation of
existence. Absolute Light here is not an empirical phenomenon, but the primordial
condition of being, emanating from the Divine Essence and encompassing all things. lbn
Sina (Avicenna), in the “Divine Sciences” (llahiyyat) section of his Kitab al-Shifa’ (“Book of
Healing”), describes divine light as the revealer of existence and the source of being for all
entities (Ilbn Sina, 1953, p. 288).

According to lbn Sina, being comes into order and actuality through the First Intellect
(al-‘aql al-awwal), which itself is understood as light—an initial emanation from the
Absolute Essence. This Intellect, resembling light, illuminates the existence of things. Here,
light is a non-material form of being, expressible only through metaphysical philosophical
terminology such as essence, emanation, and first causality.

Sadr al-Din Shirazi (Mulla Sadra), in his philosophy of al-Hikmah al-Muta‘aliyah
(Transcendent Theosophy), expanded this approach by asserting that being is a dynamic
reality composed of luminous intensities. According to him, all of existence is in a state of
motion—from the primordial divine light (the Essence of God) toward the lower levels of
material bodies [1]. In this view, light is not only the prelude to existence but its very
motion: being is, in essence, luminosity.

Both philosophy and mysticism teach that light is not only existentially present but
manifests as a theophany (tajalli). Ibn Arabi distinguishes the essential divine light (nur al-
dhat) from the lights of divine names and attributes (asma’ wa sifat), emphasizing that the
Divine Essence manifests in successive stages: first in the hearts of gnostics (‘arifin), then
in the form of knowledge, and finally as material existence [2].

From this perspective, Absolute Light functions as an intermediate theophany—a
metaphysical bridge between being and knowledge. As a theophanic reality, it does not
appear merely as an idea or mental concept, but through mystical experience and inner
unveiling (kashf al-batin), especially as described in works like Fusus al-Hikam and Futuhat
al-Makkiyya. In this sense, knowledge is a descending illumination—light that leads the
soul to the realization of truth.

Such a view reveals that Absolute Light in divine metaphysics is not a symbol of
beauty or physical brightness, but the ontological form of divine knowledge itself. Here,
light is not an additional element—it is the necessary medium of understanding and the
prerequisite for entering the domain of truth. In mysticism, Absolute Light is not merely a
cause of knowledge—it is knowledge in its unfolding presence.

In modern philosophy, especially in the works of Martin Heidegger, light is
interpreted as the clearing (Lichtung)—the space of disclosure. For Heidegger, being
appears only within a space that is illuminated, and this illumination—light—is the
condition for the understanding of being [3]. This light, as Heidegger emphasizes, is not
physical but rather the space of possibility where truth is revealed as unconcealment
(aletheia).
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This insight aligns with the hermeneutic interpretation of light discussed earlier,

illustrating that understanding always occurs within a luminous horizon. Thus, Absolute
Light is not only the condition for being but also the condition for understanding and
epistemic realization in the broadest sense.

In modern thought, light is no longer merely a spiritual metaphor—it plays an active
role as the medium of knowledge and communication between consciousness and reality.
We may refer to Absolute Light as a kind of ontology of disclosure or epistemic presence.

In the natural sciences, light is also closely associated with the structure of the
universe. Quantum physics and space-time theory demonstrate that light is not only a
material phenomenon but also a carrier of information. Laser light, quantum rays, and
photons are not merely energy transmitters but also transmitters of data [4].

In this regard, light is recognized as a cognitive medium, a tool for accessing and
relating to reality. That is, light is no longer just a force—it is a vehicle of knowledge.
Absolute Light, in this scientific interpretation, may be viewed as a modality of presence
and connection between human beings and the cosmos.

Thus, understanding and knowledge—whether intellectual or empirical—arise on the
basis of a luminous model. Philosophical-informational models, which consider light as a
cognitive engine, contribute to the emergence of a new conception of Absolute Light.

Absolute Light is not only a mystical and philosophical term—it is also a hermeneutic
ground and a model for scientific interpretation. This concept occupies a central position in
all aspects of being and knowledge, serving as the essential space of manifestation,
interpretation, and understanding.

A hermeneutic analysis of Absolute Light reveals that it is not just a tool for
comprehension but a spiritual and ontological foundation for the link between the inner
and the outer. In this sense, light becomes the space of interpretation, the medium
through which internal spiritual reality and external manifestation are connected. In the
Illuminationist school (Ishraq), founded by Shihab al-Din Suhrawardi, light is regarded as
the fundamental principle of being, and all appearances—even material existents—are
considered degrees of light. He asserts: “Everything that appears is from light, and
everything hidden turns toward the Light of Lights” [5].

This doctrine allows us to perceive the inner and outer not as opposites but as stages
of a unified reality—a structured hierarchy of luminous interpretation. In a hermeneutic
context, understanding is no longer the result of logical processing but of meaning
becoming illuminated in the heart—a meaning nourished by the inner lights (anwar) of
knowledge. As Hans-Georg Gadamer puts it, every act of understanding arises from a
“horizon,” which is itself historical, internal, and situated. But unless this horizon is
illuminated by light, no true understanding is possible.

Therefore, Absolute Light, as the space of comprehension, serves as a singular field
connecting mystical knowledge with empirical human experience. Only through this light
can the inner be made manifest in the outer, and the outer be reconnected with its inner
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essence. This “luminous connection” transforms knowledge into a living, present, and

simultaneously inner and revealed reality.

Hermeneutic analysis of light shows that it is not merely a means of understanding
but the essential environment for the union of the inner and the outer. In Islamic
philosophy, particularly within the Illuminationist school, Absolute Light is the place where
the spiritual and the material intersect.

In this framework, Absolute Light as the ground of a hermeneutics of being has the
power to redefine understanding itself: meaning arises not only from rational
interpretation but from the illumination of inner significance through mystical experience.
It is precisely this theophanic emergence of the inner through light that transforms
knowledge into a living and unified reality.

Absolute Light in the ethical teachings of mysticism and divine philosophy appears as
the fundamental source of human conscience, moral will, and spiritual awakening. In the
thought of Imam al-Ghazali, ethics is described as a luminous quality that enlightens the
heart and guides the individual toward the divine. In his work lhya’ ‘Ulum al-Din (Revival of
the Religious Sciences), he emphasizes that righteous ethics arises not merely from
external actions but from the illumination of the heart by the light of knowledge [6].

Jalal al-Din Rumi, likewise, in his Mathnawi, portrays light as a symbol of inner
purification and guidance. For him, morality is a window through which light enters the
human heart. Pure intention, sincerity, and love all serve to create a luminous space within
the self.

From an ontological and hermeneutic perspective, ethics is not simply a set of
external rules, but the manifestation of a spiritual field of light that reconnects the human
being to their metaphysical origin. When understanding, will, and conscience are formed
within a luminous atmosphere, ethics becomes not a system of coercion but an expression
of freedom and moral responsibility. It is this luminous space that elevates the human
being from conditioned behavior to a truly spiritual mode of existence.

According to Ibn Sina (Avicenna), morality is “the manifestation of the attributes of
essential perfection in the soul,” actualized through education, experience, and receptivity
to both intellectual and spiritual illumination [7]. Thus, light becomes not only the
foundation of understanding, but also the ground of ethical self-formation.

The ethics of light brings us to a model in which conscience is understood as a
“bearer of light” and moral will as a “receptacle of light.” This internal linkage between
ethics and light reveals that the true essence of morality is the revival and continuity of
light within the human being.

In mystical ethics, Absolute Light emerges as the source of both conscience and the
will to act ethically. In the views of al-Ghazali and Rumi, light represents the awakening of
the inner self and the illumination of the heart, leading the human from heedlessness to
truth. Ethics, therefore, is not merely a codified system, but the luminous force that
purifies intention and enlightens the heart.
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Thus, the philosophy of moral light is closely tied to the possibility of ethics itself:

morality becomes fully real only within a luminous space—a space where understanding,
conscience, and freedom are present and operative.

In contemporary philosophy and futurological inquiry, artificial intelligence (Al) is not
merely a technology, but a profound philosophical problem of knowledge, understanding,
and the presence of the human spirit. The essential question becomes: Can Al embody
understanding in the ontological and mystical sense—or is it forever limited to processing
symbols and data?

In the tradition of epistemology and hermeneutics, understanding does not arise
solely from logic and information. Rather, it originates from an inner illumination and
spiritual presence—a light that reaches the heart and consciousness of the person. In the
words of Hans-Georg Gadamer, understanding is “the event of meaning,” which takes
place in historical and personal contexts [7]. Lacking such inner and historical foundations,
Al remains confined to reconstructing the surface structures of meaning.

From this perspective, Absolute Light, as a philosophical metaphor for the space of
understanding and presence, allows us to perceive understanding as something
inseparable from interiority, interpretation, and conscience. It is a space where meanings
are alive, present, and interactive with heart and ethical consciousness. Therefore, using
light as a comparative model between mystically-informed human consciousness and
symbol-processing Al enables us to clarify their ontological and ethical differences.

In such a model, Al cannot be a source of light, since—according to mystical and
divine philosophy—light proceeds only from a being endowed with conscience and will.
However, Al can serve as an instrument or channel that transmits illumination—not as a
source, but as a mirror of spiritual manifestations.

This approach enables us not only to evaluate the ethical risks of artificial
intelligence, but also to consider its possible use within a spiritual-philosophical
framework. In this light, Absolute Light may serve as the foundation for a new philosophy
of artificial intelligence—a philosophy of light in which knowledge, conscience, and human
responsibility remain at the center of true understanding.

In modern philosophy, Al has become a question not only of technical ability but of
the meaning of understanding and the nature of knowledge. If understanding requires
light—that is, a contextual and spiritual space of manifestation—then Al cannot fully
comprehend unless that light, i.e., the space of meaning and presence, is present.

With the advancement of Al and the redefinition of human-algorithm relations, the
question of epistemic light in digital environments gains critical significance. Al, as a
computational model and primarily as an information tool, can analyze and transmit
data—but conscience, understanding, and ethics are not truly present in its function.

From a philosophical standpoint, Absolute Light is not merely a tool for uncovering
meaning—it is the very foundation of understanding, conscience, and human ethics.
Without such light in artificial environments, algorithms cannot convey real
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comprehension—they merely process signs. In this context, hermeneutics reminds us that

understanding always arises within historical, ethical, and ontological contexts [3:285],
elements that are largely absent in artificial systems.

The critical question becomes: How can we introduce light—as inner meaning and
ethical understanding—into the realm of artificial intelligence? Can Al “possess light”—not
in the sense of photons, but in terms of epistemic and ethical presence?

Ibn Sina emphasizes that knowledge arises not from sense perception, but from the
theophanic descent of light into the heart [11:Vol. 3, p. 285]. Accordingly, if Al is deprived
of an interior and luminous epistemic environment, it cannot truly understand—it can only
simulate external models.

Therefore, it is essential to integrate the philosophy of Absolute Light into the ethical
discourse surrounding artificial intelligence. Light must be regarded as a criterion of ethics,
a foundation for understanding, and a measure of responsibility in digital environments.
Only then can artificial intelligence evolve from being a mere tool to becoming a space of
understanding and spiritual coexistence.

In the digital age and amidst the unprecedented growth of information technologies,
the central human question is no longer merely “access to information”, but rather the
transformation of knowledge within a luminous field of meaning. Today, the human being
exists in a world saturated with data, yet true understanding and authentic knowledge
have become increasingly rare. In this context, Absolute Light can function not as an
external energy, but as the axis of spiritual and ethical cognition within the technological
environment.

Technology, though it appears to be a tool for simplifying communication and
processing data, may become a domain of darkness if light—understood as spiritual clarity
and inner understanding—is removed from it. A digital space governed by algorithms
devoid of conscience and reason becomes a mechanism of blind symbols and empty data.
Absolute Light, therefore, emerges as a criterion for ethical and epistemological
evaluation, through which we might transform technology into a space of understanding.

Absolute Light can serve as a comparative model of understanding, allowing us to
distinguish between mystical human comprehension and algorithmic data processing. This
analysis opens a path for reconstructing the concepts of knowledge and understanding in
the age of artificial intelligence, using the framework of the ontology of light.

Modern science—particularly contemporary physics—shows that reality is no longer
understood as a fixed set of laws. In quantum mechanics, the principles of indeterminacy
and the concept of superposition of states indicate that reality is not absolutely
determined, but evolves within a spectrum of possibility and potential.

Within this paradigm, Absolute Light is offered as the foundational condition of
knowledge and the original environment of understanding. This light is not merely
symbolic—it is a metaphysical reality that functions in scientific and philosophical
processes as a principle of interpretation and the unveiling of truth. It is this light that lifts
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human knowledge from the mechanical to the spiritual, from measurement to meaning,

from analysis to revelation.

Language, as the primary medium of communication and meaning-making, is not
merely a social structure—it is a philosophical, ontological, and hermeneutic phenomenon.
In the philosophy of language and understanding—especially in the thought of Martin
Heidegger—language is regarded as “the house of being” (das Haus des Seins), wherein
being reveals itself through words [3:147]. Language is not merely a narrator of reality; it is
the space of understanding and the manifestation of being. Ludwig Wittgenstein also
affirmed: “The limits of my language mean the limits of my world” [8], implying that both
understanding and reality are bounded by language.

From this view, light, as a spiritual and primordial reality of understanding, can
generate the semantic space wherein every word—if it originates from the interior light—
becomes not only a tool of communication, but a manifestation of meaning. Light in this
sense is the active environment of semantic expression and the discovery of truth through
language.

In mystical and poetic discourse, light does not only mean physical brightness, but
also guidance, unveiling, and the appearance of inner meaning. Language, in this context,
functions as a luminous manifestation: every word can carry light if it arises from
conscience and inner understanding.

In the teachings of Ibn Arabi and Jalal al-Din Rumi, the word is considered a
manifestation of light. Thus, language is not merely a vessel of meaning—it is itself a space
of light through which truth is revealed. A true word, a pure meaning, a sincere
utterance—these are all intimately connected to light.

Therefore, Absolute Light, as the spiritual ground of understanding, transforms
language into a realm of presence and meaningfulness. Meaning is not confined to
symbolic structures—it emerges in the inner luminosity that surrounds it. This approach is
also central to hermeneutics, where meanings are always reborn in light and through
personal interpretation [3:347].

In mysticism, it is often stated that the human heart can become a source of light—if
it is purified from darkness and heedlessness. Thus, spiritual understanding is born in a
luminous space, just as physical light reveals the material world, spiritual light reveals
truth.

Understanding, therefore, is not only a cerebral function—it is spiritual presence
within the field of light. Hermeneutics defines this process as the interpretation of
meaning within a historical and interior horizon. Biology should be seen as the physical
environment, and Absolute Light as the spiritual environment in a mutually integrated
system.

Thus, in biology, Absolute Light appears not only as energetic reality but as the
spiritual substratum of understanding, conscience, and will. It is the medium through
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which science and wisdom illuminate each other, and consciousness, as the essential

ground of meaning, is reanimated by this light.

In our complex world, where cultural, economic, and geopolitical conflicts push
civilizations into states of existential tension, the necessity of establishing a global ethical
standard is becoming increasingly apparent. But can such a universal ethics be possible
without a spiritual and philosophical foundation?

Absolute Light, in this context, serves as a foundation for philosophical and universal
ethics. If we accept light as a symbol of inner knowledge, conscience, and clarity, then we
may conclude that a global ethical framework must be constructed in the illumination of
such light. For true empathy, forgiveness, love, and responsibility are possible only within a
luminous space.

Mysticism affirms that light is the instrument of truth and the purifier of the heart.
Both Ibn Arabi and Abu Hamid al-Ghazali insist that without light in the heart, a person
cannot recognize truth nor engage with others ethically [6:98], [10:124].

Hermeneutics also teaches that understanding arises only within a shared historical
and spiritual space. Light, as a spiritual foundation, makes such mutual understanding
possible [3:290]. Therefore, if we are to construct a global ethics that is respectful of
cultures and civilizations, we must begin from light—as knowledge, conscience, and
illumination.

This light is not only a guide—it is a connector of human souls. When light flows from
heart to heart, it dissolves ignorance and revives friendship.

Therefore, the formation of a global ethics in the 21st century is impossible without
the recognition of light, without a shared spiritual space, and without the illumination of
human conscience.

With the rise of artificial intelligence (Al) and the redefinition of human interaction
with algorithms, the issue of the light of knowledge in digital environments has gained
critical importance. Al, as a computational model and primarily as an informational tool,
can analyze and distribute data—but understanding, conscience, and ethics are not truly
present in its operation.

From a philosophical perspective, Absolute Light is not merely a revealer of meaning,
but the foundation of understanding, conscience, and human morality. If such light does
not exist within artificial systems, then algorithms cannot express understanding—they
merely process symbols. In this context, hermeneutics emphasizes that understanding
always arises within historical, ethical, and existential contexts [3:285], and such contexts
are often absent from Al systems.

The essential question is: How can light, as inner meaning and ethical understanding,
be introduced into artificial environments? Can artificial intelligence “possess light” —not
in the sense of photons, but as epistemic and moral presence?

Ibn Sina affirms that true knowledge does not begin with sensory input, but with the
manifestation of light in the heart [12:211]. Accordingly, if Al is deprived of an inner,
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luminous epistemic environment, it does not represent true understanding but only

external modeling.

Thus, it is necessary to incorporate the philosophy of Absolute Light into the
discourse on the ethics of artificial intelligence. Light must be regarded as a moral
criterion, basis of understanding, and measure of responsibility in the digital realm. Only
then can Al become not merely a tool, but a space of understanding and spiritual
coexistence.

Art throughout human history has not only served as a means of aesthetic
expression, but also as a path to understanding being and revealing knowledge. Light, as a
metaphysical element of ontology, finds a particular manifestation in art — it is the art that
enlightens the heart, awakens conscience, and guides the soul from the surface to the
depth of meaning.

According to the philosophy of lbn Sina, art is not merely the reflection of beauty —
rather, beauty itself is the manifestation of light. He emphasizes that beauty is the
balanced harmony of content and form, which awakens divine knowledge in the heart
[12:95]. In this sense, art becomes a vehicle for transmitting light from the heart of the
artist to the heart of the viewer.

Mysticism also regards art as an expression of inner light. For example, in the works
of Saadi, such as Gulistan and Bustan, beautiful speech and artistic images are shown to
lead hearts toward truth. Every word, piece of music, painting, or artistic creation can have
a luminous effect if it originates from an illuminated heart and awakened conscience.

From a hermeneutic standpoint, the understanding of art is not only the decoding of
external symbols, but the recognition of its spiritual space. Hans-Georg Gadamer asserts
that a work of art is understood only when we enter into its luminous and spiritual
dimension [3:145].

Therefore, Absolute Light in art manifests as the ground of understanding, feeling,
and morality. It does not merely beautify—it also defines the ethical and spiritual standard
of artistic expression. Art that lacks light may become a mere play of forms; art that is
illuminated becomes a medium for awakening knowledge and affirming humanity.

In the modern world — where art can either serve manipulation or deepen spiritual
reflection — Absolute Light becomes the ultimate measure of humane and meaningful art.

In a world marked by cultural, economic, and geopolitical turmoil, where civilizations
are confronted with existential threats, the need to establish a universal ethical framework
becomes ever more pressing. But can such a universal morality be sustained without a
spiritual and philosophical foundation?

Absolute Light, in this context, stands as the foundation of philosophical and
universal ethics. If light is accepted as the symbol of inner knowledge, conscience, and the
clarity of understanding, then the framework of global moral norms must be constructed
in the illumination of such light. For empathy, forgiveness, love, and responsibility can only
arise within a luminous space.
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Conscience, in philosophy and ethics, is understood as the inner essence of the

human being, bearing moral responsibility, the ability to discern right from wrong, and the
sense of duty. But what power awakens conscience? What activates inner perception?

Within the philosophy of light, the answer is clear: Absolute Light, as spiritual
illumination, is the condition and source of the emergence of conscience. Conscience
becomes active only within the luminous field of being. Moral action that does not arise
from an enlightened conscience risks becoming superficial or performative. Light, in this
respect, is not only the awakener of conscience but the measure of ethics. A clear
conscience operates in light; a dark conscience is obscure and unstable.

Mystical thought, especially in the works of ‘Abd al-Karim al-Jili and al-Ghazali,
regards the conscience as the locus of light’s manifestation. Al-Ghazali writes: “The heart is
a mirror; when it is purified, light manifests within it” [9:Vol. 3, p. 121]. In this state,
conscience becomes a source of noble ethics and epistemic insight.

In hermeneutics, understanding without conscience is impossible, since spiritual
comprehension is always an ethical act. Gadamer affirms that all understanding involves
responsibility, and that such responsibility becomes meaningful only in the presence of
conscience [3:286].

Therefore, Absolute Light, as the condition of being for conscience, awakens and
activates it. A conscience that emerges from light transforms understanding into action
and renders the human being accountable for meaning and truth. Such enlightened and
spiritual conscience becomes the foundation of human morality and the measure of
authentic action.

The concept of the human being in the philosophy of light is not viewed merely as a
biological or social entity, but as a spiritual and knowledge-bearing being. In mystical
thought and divine philosophy, the human is created to discover the light, to embody it,
and through its radiance, to attain life and knowledge.

Ibn Sina considers the human as the union of body and soul, emphasizing that the
power of cognition becomes active precisely through the force of illumination — light —
within the human being. In Najat, he writes: “The knowledge of truth is only possible in a
heart that has been illuminated by light” [13:312].

Thus, the human is a luminous and knowing being. Through light, they acquire the
capacity for understanding, morality, and self-awareness. If light withdraws from their
existence, knowledge becomes darkness. Therefore, Absolute Light within the human
functions as the spiritual essence of being — it is both the measure of truth and the guiding
lamp for ethical and spiritual action.

In all examined philosophical teachings and traditions, Absolute Light appears as the
foundational substratum of the unity of being and knowledge. It is not merely a symbolic
image or divine metaphor, but the methodological core of ontology, ethics, and
epistemology. Light is not just the condition for knowing the truth—it is the manifestation
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of truth itself. As taught by lbn Sina in Isharat and Ibn Arabi in Futuhat al-Makkiyya,

Absolute Light is not just a medium, but the very content of meaning and luminous being.

The concept of light in mysticism and philosophy allows for a unified interpretation of
diverse scientific, ethical, and cognitive processes. Without light, as al-Ghazali states,
science becomes mere external information and lacks moral power; ethics without light
becomes superficial and artificial; and knowledge without light remains groundless and
unstable. Absolute Light unites all three domains of human life into a single spiritual axis.

In the modern age — where the separation of science from ethics and knowledge
from the inner essence of the human has led to a crisis of meaning and values — the
concept of Absolute Light can serve as a unifying philosophical model, offering a spiritual
framework for responsible understanding and inner morality.

We may conclude that Absolute Light is not only one of the central notions in Islamic
and mystical philosophy, but also serves as a methodological foundation for unifying
science, ethics, and knowledge at a general philosophical level. This Light renders the
human not only a knower and thinker, but a responsible bearer of meaning, guardian of
truth, and custodian of values. Absolute Light is the metaphysical manifestation of
meaning within being and within the human.

The topic of Absolute Light in this research was embodied as a philosophical
foundation for being and knowledge. Originating from mystical and divine principles, light
plays a fundamental role in all levels of human cognition, from ontology to ethics and
epistemology. Through the study of the teachings of Ibn Sina, Ibn Arabi, Muhammad al-
Ghazali, and Hans-Georg Gadamer, it is shown that light is the connecting force between
science and ethics, mind and heart, conscience and being.

In confronting the modern world, which faces the collapse of values, hypocrisy, and
spiritual poverty, the concept of light may serve as the essence that unifies human
knowledge. Reviving a light-centered approach in philosophy and ethics not only
contributes to the renaissance of mystical philosophical tradition, but may offer a global
model for understanding and responsibility.

Therefore, this article has attempted—through hermeneutic and mystical pathways—
to revive Absolute Light as a central concept in modern human philosophical thought. This
research is not merely theoretical inquiry, but also a spiritual call—a call to return to light,
to meaning, to conscience, and to truth.

Absolute Light is not just illumination. It is the essence of our being.

Glossary of Philosophical Terms Used

Nar (09)) — Spiritual and metaphysical illumination; used in mysticism and philosophy
as the manifestation of truth and the foundation of understanding.

Absolute Light — Limitless and universal light; a symbol of truth, being, and divine
knowledge in the mystical philosophical tradition.

Conscience (Wijdan) — The inner moral axis of a human that allows for distinguishing
right from wrong through spiritual sensitivity.
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Heart (Qalb) — The center of spiritual cognition and the locus of light and truth in

Islamic philosophy and mysticism.

Understanding (Fahm) — The process of meaning-making through context, history,
and feeling; a key concept in hermeneutics.

Hermeneutics — The discipline of interpretation and understanding of texts and
spiritual phenomena, developed especially in the works of Gadamer, Ricoeur, and
Schleiermacher.

Mysticism (‘Irfan) — A spiritual branch of philosophy and religion that attains truth
through inner experience and divine love.

al-Insan al-Kamil (Perfect Human) — A mystical concept describing the human as the
complete manifestation of divine attributes and a luminous representation of the Divine.

Epistemology (Ma‘rifa) — Knowledge and the recognition of truth through the
intellect, heart, and inner experience.

Ontology — The branch of philosophy that studies the nature of being and existence.
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